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Fulfilling Covenants and Honoring Commitments

First Khutbah
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Allah (SWT) has commanded the believers to honor all agreements, pledges, and
promises Allah sayS'
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“0O you who believe, fulfill your contracts.” (Al-Ma'idah 5:1)

The word ‘uqud (contracts/covenants) is broader than ‘uhud (pledges). It
encompasses every binding agreement: with Allah, with people, and within
oneself. This is one of the most comprehensive commands in the Quran, covering
all categories of obligation.



Allah says:
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“Fulfill the covenant of Allah when you have entered into it, and do not break your
oaths after confirming them, while you have made Allah your guarantor. Indeed,

Allah knows what you do.” (An-Nahl 16:91)

This verse addresses breaking oaths after they have been sworn, specifically
invoking Allah as a guarantor (kafil). The verse was revealed in the context of
tribal alliances that were discarded opportunistically. The reminder that “Allah
knows what you do” grounds the command in divine awareness, not merely social
contract. The verse condemns both breaking an oath and the rationalization that a
stronger alliance justifies abandoning a weaker one.

The Quran makes fulfilling promises and covenants one of the defining
characteristics of the righteous. Allah says:
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"It is not righteousness that you turn your faces toward east or west; but the truly
righteous are those who believe in God and the Last Day, and the angels, and the
Book, and the prophets; those who give away some of their wealth - however much
they may cherish it - to their kin, to the orphans, to the needy, to the wayfarer, to
those who ask, and to ransom slaves; those who establish prayer and pay the poor-
dues; who fulfill the contracts which they have made; and who are perseverant, in
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times of tribulation and adversity, and in time of peril. Such are the people of truth,
the God conscious." (Al-Baqarah 2:177)

It is striking that covenant-keeping is placed alongside belief in Allah, the angels,
the scriptures, and the prophets. It comes before mention of prayer and zakah,
signaling that fulfilling commitments is foundational to righteous character. The
verse closes by saying those described are “Such are the people of truth” linking
honoring the covenant to truthfulness of soul, not merely outward compliance.

And Allah says:
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“Nay, whoever fulfills his promise and is conscious of God, then surely God loves
those who are conscious of Him.” (Aal 'Imran 3:76)

Brothers and sisters,

The importance of honoring commitments is emphasized repeatedly in the Sunnah
of the Prophet ££. He warned us that breaking promises is one of the
characteristics of hypocrisy. The Prophet £ said:

"The signs of a hypocrite are three: whenever he speaks, he lies; whenever he
promises, he breaks his promise; and whenever he is entrusted, he betrays the
trust." (Al-Bukhari and Muslim)

The Prophet £ also taught that Muslims must honor the conditions and
agreements they enter into. He said:

"Muslims are bound by their conditions, except a condition that makes the lawful
unlawful or the unlawful lawful." (At-Tirmidhi)

The Messenger of Allah £ gave us the finest example of honoring agreements,
even when doing so was emotionally difficult.

During the negotiations of the Treaty of Hudaybiyyah, one of the agreed conditions
was that anyone from Quraysh who accepted Islam and came to Madinah would be
returned to Makkabh.



As the treaty was being finalized, Abu Jandal ibn Suhayl, a Muslim who had been
imprisoned and tortured by Quraysh, escaped and came dragging his chains
seeking refuge with the Prophet £ and the Muslims.

The Prophet £ had already given his word. He said:
"We do not betray our agreements."

The companions were deeply distressed. How could they return a fellow Muslim to
his persecutors?

Despite the pain of the moment, he honored the treaty because truthfulness and
faithfulness to one's commitments are sacred in Islam.

Dear brothers and sisters,

The concept of obligation in Islam extends far beyond written contracts. It includes
every commitment and responsibility that Allah has placed upon us.

There are three primary types of covenants:
1. Our Covenant with Allah

The greatest obligation is our covenant with our Creator. It is to believe in His
Oneness, worship Him alone, and follow His guidance.

Allah commanded Adam (pbuh) and all his descendants to follow divine guidance.
Allah says:
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“We said, ‘Get out all of you; but when guidance comes from Me, as it certainly
will, whosoever follows My guidance, on them shall be no fear, nor shall they
grieve.”” (Al-Baqarah 2:38)

Every prayer we perform, every fast we observe, and every act of obedience is part
of fulfilling our covenant with Allah.

2. Our Covenant with Ourselves



We have a responsibility toward our own souls. We must protect our faith, our
character, and our integrity. We must not betray our conscience by knowingly
engaging in wrongdoing or neglecting our obligations.

3. Our Covenant with Others

This includes our commitments to family members, spouses, employers,
employees, neighbors, friends, and society at large.

Marriage is a covenant.
Parenthood is a covenant.
Business agreements are covenants.
Even simple promises made to our children are covenants.
Allah reminds us that kindness itself is part of a covenant. He says:
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“And remember when We took a covenant from the Children of Israel. Worship
none but God; treat with kindness your parents and kindred, and orphans and those
in need; speak to people kindly; establish prayer; and pay the poor-dues. Then did

you turn back, except a few among you, and you were refusing.” (Al-Baqarah
2:83)

Likewise, spreading beneficial knowledge is a covenant. Allah says:
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“And remember when God took a covenant from the People of the Scripture, to
make it known and clear to humankind, and not to hide it; but they threw it away

behind their backs and bartered it for a small price. And vile was the bargain they
made.” (Aal 'Tmran 3:187)

Every trust carries a responsibility before Allah.
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Second Khutbah
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Brothers and sisters,

When people fail to honor their commitments, there are consequences for both the
individual and society.

At the individual level, breaking promises creates inner conflict. Modern research
has shown that dishonesty and breaking commitments generate emotional stress
and psychological tension. Human beings are naturally inclined toward
truthfulness. When a person knowingly breaks a promise, he struggles against his
own conscience and moral nature.

Islam taught us this more than fourteen centuries ago: that honesty brings peace to
the heart, and dishonesty creates unrest within the soul.

At the societal level, the consequences are even greater.
When promises are broken and agreements are ignored:

« Trust disappears.



« Relationships weaken.

« Families suffer.

« Businesses fail.

« Communities become divided.
« Suspicion replaces confidence.

A society cannot function without trust, and trust cannot exist without honesty and
fulfillment of commitments.

This is why Allah commanded us to fulfill our covenants and why the Prophet £
made faithfulness one of the hallmarks of true belief.

Let us examine our own lives today.

Are we fulfilling our covenant with Allah?

Are we keeping our promises to our spouses and children?
Are we honoring our commitments at work?

Are we truthful in our business dealings?

Are we fulfilling the trusts that people have placed in us?

The believer understands that every promise is witnessed by Allah, every covenant
1s recorded, and every trust will be questioned on the Day of Judgment.

May Allah make us among those who fulfill their covenants, honor their
.commitments, and uphold the trust placed upon them
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The Characteristics of Ulul Albab (People of
sound intellect and deep understanding)

First Khutbah
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Dear brothers and sisters,

One of the beautiful descriptions that Allah repeatedly mentions in the Qur'an is the
description of Ulul Albab, the people of sound intellect, understanding, and insight
— people whose minds, hearts, tongues, and actions are all guided by the truth.

Allah says in Surat Ar-Ra'd:

“Is he who does know that which has been revealed to you from your Lord is the
Truth, like him who is blind? But it is only those who are possessors of intellect
who are mindful (of the reminder).” (13:19)

This verse draws a sharp contrast between the one who perceives the truth of
revelation and the one who remains spiritually blind. The Arabic word used for
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“those who possess understanding” is Ulul Albab, from the root lubb, meaning the
pure, essential core of something. This verse appears immediately after a
description of those who reject faith despite seeing signs, making the contrast
especially pointed: sight alone does not produce guidance; it is the disciplined
mind anchored in revelation that does.

The first quality of Ulul Albab is that they recognize the truth and submit to it.
They do not allow pride, desires, or worldly interests to blind them from guidance.
They know that revelation is the ultimate truth and therefore shape their lives
according to it.

After describing them as people of understanding, Allah mentions their
characteristics.

First: They fulfill their covenant with Allah.
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“Those who fulfill the covenant of God and do not break the covenant.” (13:20)

Every believer has a covenant with Allah. We testified that He alone is our Lord
and that we will worship Him alone. This covenant requires faith, obedience,
honesty, and commitment. Ulul Albab remain faithful to this covenant throughout
their lives.

Second: They maintain the relationships Allah commanded to be maintained.
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“And those who join that which Allah has commanded to be joined.” (13:21)

“That which Allah has commanded to be joined” is understood by the scholars to
refer primarily to the tie of kinship, the maintenance of family ties, though it
extends to all bonds of brotherhood and communal solidarity. The Prophet (pbuh)
warned that the one who severs these ties will not enter Paradise, making this
quality an essential mark of the person of sound intellect and not merely a social
virtue.
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This includes maintaining family ties, honoring parents, caring for relatives,
strengthening the bonds of brotherhood, and preserving unity within the Muslim
community. A believer cannot claim righteousness while neglecting the rights of
those closest to him.

Third: They fear Allah and the Day of Reckoning.
"They fear their Lord and dread the terrible reckoning." (13:21)

Their fear is a fear that motivates obedience, repentance, and accountability rather
than driving them to despair. They remember that every action, every word, and
every intention will be presented before Allah.

Fourth: They are patient for the sake of Allah.
"And those who are patient, seeking the Countenance of their Lord." (13:22)

The phrase “seeking the Countenance of their Lord” establishes that the
perseverant endures for the highest possible motive: divine pleasure alone. The
scholars of tafsir emphasize that perseverance here encompasses three dimensions:
perseverance in performing acts of obedience, perseverance in refraining from
what Allah has prohibited, and perseverance in accepting His decrees. All three are
present in the life of the People of understanding.

Fifth: They establish prayer and spend in charity.
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“And they establish prayer and spend from what We have provided them, secretly
and openly.” (13:22)

The pairing of prayer and charity here is deliberate and recurring throughout the
Qur’an. Prayer perfects the believer’s relationship with his Creator, while spending
enacts his obligations toward creation. The phrase “secretly and openly” indicates
that their giving is free from the desire for public recognition; they give when no

12



one watches as readily as when they do. Al-Sa‘di observes that this combination
reflects the full meaning of God consciousness: inner devotion expressed through
outward service.

Sixth: They repel evil with good.
"And they repel evil with good." (13:22)

“Repel evil with good” does not mean passive tolerance of wrongdoing. Rather, it
describes an active and principled response. When faced with ignorance, they
respond with wisdom. When wronged, they seek forgiveness. When confronted
with hostility, they respond with kindness and dignity. They understand that
goodness has the power to transform hearts.

After mentioning these qualities, Allah describes their reward:
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“Theirs shall be the final home: Gardens of Eden which they will enter, along with
the righteous among their fathers, spouses, and descendants. And the angels will

enter upon them from every gate, saying, ‘Peace be upon you for what you
patiently endured.’” Excellent indeed is the final home.” (13: 23-24)

This is among the greatest rewards in Paradise. The believer not only enters
Paradise but is reunited with righteous family members. Each person enters
Paradise through his or her own deeds, but Allah grants the additional blessing of
gathering families together as a manifestation of His mercy.

Brothers and sisters,

Notice how Allah repeatedly connects understanding with righteous action. True
understanding is knowledge that transforms behavior, not merely a store of
information held in the mind.
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Dear brothers and sisters,
In Surat Aal-'Tmran, Allah again describes people of Understanding:
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“Indeed, in the creation of the heavens and the earth and the alternation of the night
and day are signs for people of understanding.” (3:190)

They reflect upon the signs of Allah in creation. Their intellect leads them to faith,
not arrogance. The more they observe the universe, the stronger their conviction
becomes.
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Allah then describes their complete servitude:

“Those who remember Allah standing, sitting, and lying on their sides, and reflect
upon the creation of the heavens and the earth.” (3:191)

The scholars mention that the classes of servitude appear in this verse:
« Belief in the heart through reflection and contemplation.
« Remembrance by the tongue through dhikr and praise.
« Worship through the limbs while standing, sitting, and lying down.

Their hearts think about Allah, their tongues remember Allah, and their bodies
obey Allah.

As a result of this reflection, they turn to Allah with sincere supplications:

“Our Lord, You have not created this in vain. Glory be to You. Protect us from the
punishment of the Fire.” (3: 191)

They recognize that life has purpose and that every moment carries responsibility.
They continue:

“Our Lord, we heard a caller calling to faith, saying, 'Believe in your Lord,' and we
believed.” (3:193)

This is the response of the sincere believer. When truth becomes clear, he submits.
Allah then answers their supplication with a magnificent promise:

“Never will I allow the work of any worker among you to be lost, whether male or
female. You are all from one another.” (3:195)

No sacrifice is forgotten. No act of worship is neglected. No tear shed for the sake
of Allah goes unnoticed.

In Surat Az-Zumar, Allah presents another characteristic of People of
Understanding:

15
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“Are those who know equal to those who do not know? Only those who possess
understanding take heed.” (39:9)
Knowledge elevates a person when it leads to humility, worship, and obedience.

Allah further says:
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“Those who listen to the word and follow the best of it. Those are the ones whom

Allah has guided, and those are the People of sound intellect and deep
understanding.” (39:18)
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This verse (39:18) describes People of sound intellect and deep understanding as
those who “listen to the word” and “follow the best of it”. The phrase “the best”
has been understood in two complementary ways: they choose the most virtuous
interpretation when multiple readings exist, or they choose the word of Allah over
all other words when competing claims are presented. In either reading, the quality
being described is discernment guided by revelation, which is precisely what
separates the person of understanding from the person of mere opinion.

They listen carefully, evaluate sincerely, and follow what is most pleasing to Allah.
They are not driven by desires, trends, or emotions. They are guided by revelation
and wisdom.

Dear brothers and sisters,
Let us strive to be among People of sound intellect and deep understanding by:
« Holding firmly to the truth.

« Fulfilling our covenants with Allah.
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« Maintaining family ties.

« Establishing prayer consistently.

« Giving charity generously.

« Responding to evil with goodness.

« Reflecting upon Allah's signs.

« Remembering Allah constantly.

« Seeking knowledge and acting upon it.
« Remaining patient until we meet Allah.

May Allah make us among the People of sound intellect and deep understanding,
the people of faith, the people of patience, and the people of Paradise.
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Trials and Tribulations: A Path to Allah

First Khutbah
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Dear brothers and sisters,

One of the realities of this life is that it is a place of testing and trial. Allah, in His
infinite wisdom, did not create this world as a place of permanent comfort and
ease. Rather, He created it as a field of examination in which faith, patience,
sincerity, and trust in Him are tested.

Allah says:
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“He 1s the One Who created you. Among you are those who disbelieve and among
you are those who believe. And Allah sees all that you do.” (64:2)
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This verse from Surah At-Taghabun establishes the fundamental reality that
mankind was created in a state of division between belief and disbelief. The phrase
“Allah sees all that you do” frames the entire sermon’s theme: this world is not an
unobserved arena but a watched field of trial. The fact that Allah created both
categories of people is not a passive observation but an affirmation of His wisdom
in designing a world where faith must be chosen and tested.

The struggle between truth and falsehood has existed since the beginning of
humanity and will continue until the Day of Judgment. Allah says:

-
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“Had your Lord willed, He could have made mankind one community, but they
continue to differ.” (11:118)

This verse from Surah Hud comes immediately before the verse stating that Allah’s
mercy is the reason for creation. Difference and disagreement among people are
not accidents of history but part of Allah’s deliberate design for this world. Had He
willed otherwise, He would have made it so. The believer who understands this
does not despair at the persistence of conflict but recognizes it as the very context
in which faith is lived and proven. Therefore, believers should not be surprised
when they face hardships, opposition, loss, or difficulties. These are part of Allah's
divine plan for this world.

Allah tells us:
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“Do people think that they will be left to say, ‘We believe,” and they will not be
tested? We certainly tested those before them, and Allah will surely make evident
those who are truthful and those who are liars.” (29:2-3)

-
i
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Surah Al-‘Ankabut opens with these two verses, and their placement at the very
beginning of the surah is striking. The name Al-‘Ankabut means “the spider,” and
the surah goes on to describe the flimsy nature of any support other than Allah.
These opening verses frame everything that follows: the claim of faith is easy; its
verification through trial is what distinguishes the sincere from the insincere. The
verse also offers comfort, reminding the believer that this testing is not new, and
that all who came before were tested in the same way.

And Allah says:

/

o 1315 5l iz psm (&l &2 161535 O atus 2
Jso3l! J}Q—‘ i |9J)J)9 s|)w~”9 ;lwal g P-iw
(214) u.))s alll 5 a2 u| N alll’5 B Hib A9 |9.;.o| u.).\Jlg

“Or do you think that you will enter Paradise while there has not yet come to you
the like of that which came to those who passed away before you? They were
touched by poverty and hardship and were shaken until the Messenger and those
who believed with him said, ‘When will the help of Allah come?’ Indeed, the help
of Allah is near.” (2:214)

This verse from Surah Al-Bagarah is among the most vivid descriptions of
hardship in the Quran. The Arabic word “zulzilu” — rendered here as “were
shaken” — carries the sense of being violently shaken to one’s core, as in an
earthquake. Even the Prophet and his companions reached a point of asking,
“When will the help of Allah come?” This is not a sign of weakness in faith but of
the depth and genuineness of their trial. Allah’s answer, “Indeed, the help of Allah
1s near,” comes as a direct and immediate reassurance to those in the midst of their
shaking.

Brothers and sisters,

Why does Allah test us?

First: To distinguish the believers from the hypocrites
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When life is easy, many people claim faith. But during hardship, true faith becomes
apparent. Trials reveal what lies within the heart. They separate those who
sincerely trust Allah from those whose commitment is weak.

Second: To prepare believers for their role on earth

Allah created humanity to be His vicegerents on earth. This responsibility requires
strength, wisdom, patience, and perseverance. These qualities are not developed
through comfort alone.

Every prophet faced difficulties. Nuh endured centuries of rejection. Ibrahim was
thrown into the fire. Musa confronted Pharaoh. Muhammad £ suffered
persecution, boycott, and exile.

Trials train believers to become stronger servants of Allah and effective
contributors to society. They teach us how to be resilient, and beyond that, how to
improve conditions and strive for justice and goodness.

Third: To purify believers from their sins
Allah's mercy often comes in forms that we do not immediately recognize.

The Messenger of Allah £ said:

“Never does a Muslim suffer fatigue, illness, anxiety, sorrow, harm, or distress,
even the prick of a thorn, except that Allah expiates some of his sins because of it.”
(Bukhari and Muslim)

This hadith deliberately states every category of suffering, from the severe (illness
and sorrow) to what seems trivial (the prick of a thorn). The point is that no
suffering experienced by the believing Muslim is spiritually wasted. Every pain,
every worry, every hardship can become a means of purification when it is met
with patience and faith.

The prophets were the most tested people, followed by the righteous. The greater
the trial, the greater the opportunity to draw closer to Allah.

Fourth: To demonstrate that truth ultimately prevails

History is filled with examples of powerful tyrants who seemed invincible. Where
is Pharaoh today? Where is Qarun? Where is Abu Lahab?
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Their wealth, power, and influence disappeared, while the message of truth
remains.

Allah's tests remind us that falsehood may appear strong for a time, but its end is
destruction. Truth may face hardship, but its final victory is guaranteed by Allah.

Fifth: To remind us that this world is temporary

One of the greatest lessons of trials is that they teach us not to become attached to
this temporary world.

Health changes, wealth comes and goes, positions disappear, and people depart.
Every trial reminds us that our true home is not here.

The believer understands that this life is a journey and that the everlasting life is
the life of the Hereafter.

Allah says:
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“And indeed, the Home of the Hereafter is the real life, if only they knew.” (29:64)

This closing verse of the same surah that opened with the testing of the believers
brings the argument full circle. The Arabic uses the word “al-hayawan” for “real
life,” which carries the sense of living, vital existence, as opposed to the mere
passing of time. This world, with all its hardships and pleasures, is classified by
Allah as play and amusement compared to what awaits. The phrase “if only they
knew” is a gentle but pointed reminder that attachment to this world is a product of
heedlessness, and trials are one of Allah’s tools for curing it.

May Allah make us among those who are perseverant during trials, grateful during
blessings, and steadfast upon the truth.
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Second Khutbah
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Dear brothers and sisters,

While trials can be difficult, they bring tremendous benefits for those who respond
with faith.

Among the benefits of trials are:

1. Forgiveness of sins

Hardships erase sins and purify the believer before meeting Allah.
2. Higher ranks in Paradise

Many levels in Paradise cannot be reached through deeds alone. Allah elevates His
servants through patient endurance of difficulties.

3. Opening the door to repentance

Often people remember Allah most sincerely during times of hardship. Trials
awaken hearts that may have become heedless.

4. Bringing us closer to Allah

When worldly supports disappear, believers discover the sweetness of relying upon
Allah alone.

5. Developing compassion for others

Those who experience hardship understand the struggles of others. Trials soften the
heart and inspire mercy.

6. Strengthening faith in Allah's power

When Allah delivers us from difficulties, our certainty in His wisdom, mercy, and
power grows stronger.
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7. Reminding us of the temporary nature of life

Trials remind us that this world is not our final destination. They redirect our focus
toward the Hereafter.

Brothers and sisters,

The believer does not ask for hardship, but when hardship comes, he meets it with
patience, trust, prayer, and hope. He knows that every decree of Allah contains
wisdom, even if that wisdom is hidden from him.

The Prophet £ taught us that the affair of the believer is remarkable. If something
good happens to him, he is grateful, and that is good for him. If hardship strikes
him, he is patient, and that is good for him.

May Allah grant relief to those who are suffering, cure those who are ill, guide
those who are lost, and make us among His patient and grateful servants.
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Truthfulness
First Khutbah
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Dear brothers and sisters,

One of the greatest virtues in Islam and one of the foundations upon which faith is
built is truthfulness (As-Sidq). Truthfulness is a complete way of life that reflects
sincerity with Allah, honesty with people, and integrity within oneself. It
encompasses far more than the words of the tongue.

Allah =3 s 43lsw praises the truthful believers when He says:
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“Among the believers are men who have been true to their covenant with Allah.
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Some of them have fulfilled their vow, and some are still waiting, but they have
never changed in the least.” (33:23)

This verse was revealed in the context of the Battle of Uhud and the promises
made by the companions before it. The Arabic word “nahbahu” (his vow/term)
refers to death, indicating those companions who fulfilled their covenant by giving
their lives. The verse draws a powerful contrast between those whose faith proved
true under the ultimate test and those still awaiting their own moment of trial. It is
one of the clearest Quranic commendations of truthful commitment to Allah.

Truthfulness is the characteristic of the prophets, the righteous, and the people
beloved to Allah. It is no coincidence that one of the highest titles given in Islam is
As-Siddiq, the exceedingly truthful one. This title was given to our master Abu
Bakr «ic & s ) because of the perfection of his faith and truthfulness.

Allah described several of His prophets with this noble quality. He said regarding
Ibrahim bl 4dle:
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“Indeed, he was a man of truth, a prophet.” (19:41)

Ibrahim’s designation as Siddiq here is paired with Nabi, indicating that prophetic
truthfulness 1s not limited to speech but encompasses the full alignment of inner
conviction and outward proclamation. Prophet Ibrahim earned this title through his
unwavering honesty in the face of his father, his people, and the tyrant Nimrod.
The same verse is repeated for Idris (19:56), confirming that Siddiq is a defining
trait of prophethood itself, not a personal distinction of one prophet alone.

And regarding Idris 2ol 4yle:
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“Indeed, he was a man of truth, a prophet.” (19:56)
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The Messenger of Allah £ emphasized the importance of truthfulness in a hadith
that every Muslim should memorize. Abdullah ibn Mas'ud 4ie 4 ) reported that
the Prophet ££ said:

“Indeed, truthfulness leads to righteousness, and righteousness leads to Paradise. A
man continues to tell the truth until he is recorded with Allah as a truthful person.
And indeed, lying leads to wickedness, and wickedness leads to the Fire. A man
continues to lie until he is recorded with Allah as a liar.”

Truthfulness is therefore not a single act. It is a habit. It is a path. Every truthful
statement strengthens a person's character until he becomes known among the
people and written with Allah as one of the truthful. Likewise, every lie darkens
the heart until a person becomes known as a liar before Allah.

Dear brothers and sisters,

Many people think that truthfulness only means speaking honestly. While this is
certainly important, our scholars have explained that truthfulness has several ranks
and dimensions.

The first is truthfulness of the tongue. A Muslim speaks honestly about the past,
the present, and the future. He avoids deception, false testimony, exaggeration, and
breaking promises. The believer understands that every word is recorded.

The second is truthfulness in intention. This is sincerity toward Allah. A person
may perform good deeds, but if his intention is to gain praise from people, then he
is not truthful with Allah. True sincerity means that our actions, efforts, sacrifices,
and worship are directed solely to Him.

Allah exposed the hypocrisy of those whose words were true but whose hearts
were false:
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“When the hypocrites come to you, they say, ‘We bear witness that you are indeed
the Messenger of Allah.” Allah knows that you are indeed His Messenger, and
Allah bears witness that the hypocrites are liars.” (63:1)
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This is the opening verse of Surah Al-Munafiqun. The profound insight here is that
the hypocrites’ statement about the Prophet’s messengership was factually true, yet
Allah still called them liars. The lie was located not in the proposition but in the
speaker’s heart. This verse is a foundational proof that truthfulness in Islam is
primarily an internal reality, not merely an external accuracy. It emphasizes that
truthfulness has two dimensions: truthfulness of the tongue and truthfulness of
intention.

The third level is truthfulness in resolve. Before an opportunity arrives, a believer
sincerely resolves to obey Allah. He says, “If Allah gives me wealth, I will spend
in charity. If Allah gives me authority, I will be just. If Allah tests me, I will remain
patient.”

"Among them are those who made a covenant with Allah that if He gave them
from His bounty, they would surely give charity and be among the righteous. But
when He gave them from His bounty, they became stingy and turned away." (9:75-

76)

The fourth level is truthfulness in fulfilling one's resolve. Many people make
promises when circumstances are easy. The real test comes when sacrifice is
required.

Allah mentioned those who promised to spend if He enriched them:
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“And of them is he who made a covenant with God (saying), ‘If He gives us out of
His grace we will certainly spend in charity and become of the righteous.” But
when He bestowed out of His grace on them, they became niggardly, and turned
back (from their covenant), averse” (9: 75-76)

The fifth level is truthfulness in action. A person's outward appearance should
reflect his inward reality. He should not seek to appear more righteous,
knowledgeable, generous, or humble than he truly is.
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The highest level is truthfulness in faith itself, in fear of Allah, hope in Him,
reliance upon Him, contentment with His decree, and love for Him. At this level,
truthfulness penetrates every aspect of a person's relationship with his Lord.

Brothers and sisters,

We live in a time when falsehood is often normalized. People lie in business, in
politics, in advertising, on social media, and sometimes even within families. A
person may think a lie is small, but before Allah every lie matters.

The Prophet £ was known among his people as Al-Sadiq Al-Amin, the Truthful
and the Trustworthy, even before he received revelation. His truthfulness was one
of the greatest reasons people trusted his message.

If we want stronger families, stronger communities, and stronger relationships,
then truthfulness must become a central value in our lives. Let us be truthful with
Allah, truthful with ourselves, truthful with our spouses, truthful with our children,
and truthful in all our dealings.
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Second Khutbah
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Dear brothers and sisters,

Truthfulness is not always easy. Sometimes it costs us money, status, opportunities,
or comfort. Yet the believer knows that no one abandons truth for the sake of Allah
except that Allah grants him something better.

The Prophet £ taught us that truthfulness is the path to every virtue. Every time
we choose truth over falsehood, we strengthen our faith and purify our hearts.

Let each of us ask ourselves today:
« Am I truthful in my worship?

« Am I truthful in my promises?
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« Am [ truthful in my business dealings?

« Am [ truthful in my relationships?

« Am [ truthful in my intentions before Allah?
Let us strive to be among those whom Allah describes as truthful.
Allah says:
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“You who believe, be conscious of God and be with the truthful.” (9:119)

We ask Allah to make us among the truthful in speech, intention, action, and faith.
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Unity of the Muslim Ummah
First Khutba
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Muslims are Brothers

One of the greatest blessings that Allah bestowed upon this Ummah is the blessing
of unity. Through unity, weak people become strong, scattered individuals become
a community, and enemies become brothers. The message of Islam came to unite
hearts around the worship of Allah and to remove the divisions that separate
people.

Today’s khutba is about the unity of the Muslim community. Unity has been
stressed both by the Quran and the Sunah of the Prophet (PBUH).

Quran

Allah (SWT) told us the believers are all brothers and sisters.
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“The believers are but a single brotherhood. So, make peace and reconciliation
between your two (contending) brothers; and be conscious of God, that you may
receive mercy.” (49: 10)

The Arabic term used is ‘ikhwah’ (brotherhood), which in Islamic theology denotes
a bond that transcends blood, tribe, and nationality. The command to make
reconciliation (fa-aslihoo) is in the imperative, underscoring that repairing relations
between believers is an obligation, not merely a recommendation. Tagwa is cited as
the motivating force: awareness of Allah produces the humility needed to resolve
disputes.
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“And hold fast, all together, to the rope of God, and do not be divided among
yourselves; and remember with gratitude God's Blessings on you; for you were
enemies and He joined your hearts in love, so that by His Blessing, you became
brethren; and you were on the brink of the pit of fire, and He saved you from it.
Thus, does God make His revelations clear to you, so you may be guided.” (3:103)

The ‘rope of Allah’ (hablullah) is understood by classical commentators such as
Ibn Kathir and Al-Tabari as referring to the Quran, the covenant of Islam, and the
community of believers. The verse recalls the pre-Islamic enmity between the Aws
and Khazraj tribes of Madinah, transformed by Islam into brotherhood. The phrase
.‘on the brink of the pit of fire’ reflects the spiritual danger of division and disbelief

Hadith
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Nu‘man bin Bashir (May Allah be pleased with them) reported:

Messenger of Allah (££) said, "The believers in their mutual kindness, compassion
and sympathy are just like one body. When one of the limbs suffers, the whole body
responds to it with wakefulness and fever".

[Al-Bukhari and Muslim].
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Abu Hurairah (RAA) narrated that the Messenger of Allah (££) said:

The Messenger of Allah (peace and blessings of Allah be upon him) said, “Do not
envy one another, and do not inflate prices for one another (bargain deceitfully,
outbid), and do not hate one another, and do not turn away from one another, and do
not undercut one another in trade, but [rather] be slaves of Allah and brothers
[amongst yourselves]. A Muslim is the brother of a Muslim: he does not oppress
him, nor does he fail him, nor does he lie to him, nor does he hold him in contempt.
Tagwa (piety) is right here [and he pointed to his chest three times]. It is evil enough
for a man to hold his brother Muslim in contempt. The whole of a Muslim is
inviolable for another Muslim: his blood, his property, and his honour.” [Muslim].”

The benefits of brotherhood
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Muadh ibn Jabal narrated, “I heard the Messenger of Allah, may Allah bless him
and grant him peace, say, ‘Allah, the Blessed and Exalted, said, “My love has been
decreed for those who love each other in Me, and those who sit with each other in
Me, and those who visit each other in Me, and those who give to each other
generously in Me.:””

Imam Malik
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Sahih Muslim
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Anas ibn Malik narrated that God’s Messenger said, “There are three qualities for
which anyone who is characterised by them will experience the sweetness of faith:
he to whom God and His messenger are dearer than all else; he who loves a human
being for God’s sake alone; and he who has as great an abhorrence of returning to
unbelief after God has rescued him from it as he has of being cast into hell.” (Bukhari
and Muslim.)
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Mu'adh (bin Jabal) (May Allah be pleased with him) reported:

Messenger of Allah () said, "Allah, the Exalted, has said: "For those who love one
another for the sake of My Glory, there will be seats of light (on the Day of
Resurrection), and they will be envied by the Prophets and martyrs".

[At-Tirmidhi, who classified it as Hadith Hasan Sahih].

The Rights of Brotherhood
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He reported God’s messenger as saying, “A Muslim has six duties towards another
Muslim.” When asked what they were he replied, “When you meet him salute him;
when he issues an invitation to you, accept it; when he asks your advice give it to
him; when he sneezes and praises God say, ‘God have mercy on you’; when he is ill
visit him; and when he dies follow him to the grave.” Muslim transmitted it.

1. Greeting
. Accepting his invite
Giving advice
Blessings
Visiting the sick

DA LN
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6. Following the funeral
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It 1s narrated on the authority of Anas b. Malik that the Prophet (may peace and
blessings be upon him) observed:

"None amongst you believes (truly) until he loves for his brother" - or he said "for
his neighbour" - "that which he loves for himself." (Muslim)
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Abu Hurairah (RAA) narrated that the Messenger of Allah (££) said:

“If anyone relieves a Muslim believer from one of the hardships of this worldly life,
Allah will relieve him of one of the hardships of the Day of Resurrection. If anyone
makes it easy for the one who is indebted to him (while finding it difficult to repay),
Allah will make it easy for him in this worldly life and in the Hereafter, and if anyone
conceals the faults of a Muslim, Allah will conceal his faults in this world and in the
Hereafter. Allah helps His slave as long as he helps his brother.” Related by Muslim.
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Second Khutbah
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One of the greatest dangers facing our Ummah today is division. We have allowed

differences in ethnicity, culture, politics, and personal opinions to create barriers
between us. We often focus on what separates us rather than what unites us.
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Allah warns us:
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“Do not dispute with one another lest you lose courage and your strength depart.”
(Al-Anfal 8:46)

History repeatedly teaches us that whenever Muslims were united upon faith and
righteousness, they were strong and respected. Whenever they became divided and
preoccupied with internal conflicts, they became vulnerable to weakness and
decline.

Unity does not mean that everyone will agree on every issue. The Companions
themselves differed on many matters, yet they maintained love, respect, and mutual
concern. They understood that preserving brotherhood was more important than
winning arguments.
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Ramadan

First Khutba
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Ramadan is around the corner. We should be grateful to Allah that he made us live
long enough to see another Ramadan.

Ramadan is an opportunity for Muslims to enjoy. Ramadan nights should be full
of joy. The joy of the companionship of GOD. The joy of speaking to GOD by
reading Quran. The joy of listening to GOD by praying Taraweeh.

Ramadan days should also be full of joy. The joy of abstaining from saying
falsehood or backbiting your fellow Muslim. The joy of giving to the less
fortunate. The joy of controlling your desires. The joy of being independent from
all earthly forces. The joy of proclaiming that there is no god but GOD and that
Muhammad is his prophet.
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Ramadan is a unique opportunity. The Prophet told us that whoever completed the
fast of Ramadan with sincere faith and expecting his/her reward from Allah alone,
Allah will forgive his previous sins.

In hadith Qudsi, Allah says that all the deeds of the son of Adam are for him except
fasting, it 1s for Me and I will decide its reward.

Whenever Allah SWT mentions a reward without specifying it, it means that the
reward is enormous. In this hadith the reward is a reward that is appropriate to the
majesty of Allah.

Why is fasting that has been singled out for a great reward?

There are many reasons for this. However, there is one aspect that I would like to
talk about today which we should go beyond talking about and make part of our
efforts during Ramadan.

Usually, we are asked to abstain from things which are prohibited. But in
Ramadan, in addition to this we are asked to abstain from things which are
permissible. During the day, we cannot eat or drink or do other things which are
deemed permissible at other times.

We obey Allah during fasting without questioning, seeking His pleasure only. This
1s the mark of submission. We listen and obey without even wondering why we are
doing this.

Submission is the hallmark of this religion. Allah swt called us Muslims because
we submit.

Ramadan is our opportunity to deepen and strengthen our submission to Allah.
During the day, we should continuously remember Allah and remind ourselves that
our fast is the sign of our submission.

Submission will free our souls. We will know that all decisions are made by Allah.
To him we should pray and from Him we should seek guidance and help.

Because we know and are sure that it is GOD who gives and it is GOD who takes
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away. When we reach this stage, we become in a state of peace with ourselves,
peace with our family and peace with the whole world. We become content with
what GOD gives, and we would not be saddened by what GOD takes away.
Contentment is a precious commodity only those high in the ranks can achieve it. It
cannot be gained from outside agents it has to come from inside. One can have the
wealth of Qaroon and the power of Pharaoh and still feel deprived. It takes hard

work to achieve contentment.
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GOD says “Therefore, bear what they say. Give glory to your LORD before
sunrise and before sunset. Praise HIM in parts of the night and at the two ends of
the day so that you may become content.”

HE rewarded HIS prophet by saying “GOD will give what will please you.”
(5) o o) et Cady

and HE commended the believers by saying “Allah is well pleased with them and
they with HIM”
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Contentment is the ultimate in dignity and independence and brings peace to our
lives.

Contentment does not mean that we become passive or lazy or that we do not work
hard. Contentment means that we do our best, however we should be certain that

the success of our effort is in hand of GOD. We realize that GOD gave us control
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over the means and we should exercise that control and make the best out of it. But

we should understand full well that Allah SWT only Has the control over the ends.

He reported God’s messenger as saying, "Every [good] deed a son of Adam does
will be multiplied, a good deed receiving a tenfold to seven hundredfold rewards.
God has said, ‘With the exception of fasting, for it is done for my sake and I give a
reward for it. One abandons his passion and his food for my sake. The one who
fasts has two occasions of joy, one when he breaks his fast and one when he meets
his Lord. The bad breath of one who fasts is sweeter to God than the fragrance of
musk. Fasting is a protection, [i.e. from acts of disobedience in this world and from
hell in the next. Pt. vi.] and when the day of the fast of any of you comes, he must
not use vile language or raise his voice, and if anyone reviles him or tries to fight

with him, he should tell him he is fasting.”
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Before continuing to talk about the details of fasting, the huge reward from God for
those who fast is mentioned, “When My servants ask you concerning Me, [ am
indeed close (to them). I respond to the call of him who calls, whenever he calls on
Me. So let them also listen to My call, and believe in Me, that they may be
guided.” What better reward than feeling the closeness of God. He listens to their
requests and is ready to respond favorably to them. The verse’s language reflects
the limitless kindness and grace of God. He honors those who believe in Him by
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calling them, “My servants.” Another form of grace and kindness is that He
himself tells His servants that He is close to them. Instead of delegating the
Prophet (PBUH) to answer their question, He Himself responds directly to the
people and tells them that He is close. Then the verse is completed by an invitation
to heed God’s call and to believe in Him so that they become guided. The fruit of
believing in God is guidance. This is true guidance because it comes from God and
is based on the belief in Him.

It has been narrated that the Prophet (PBUH) said, “God will shy away from
ignoring one of His servants who asks for something good.” In another tradition,
the Prophet (PBUH) has been quoted to have said, “God will respond to the call of
whoever submits to Him on the surface of this earth. God may grant the wish of the
person who is asking or may protect her/him from something bad as long as the

request does not involve hurting kin or a wish for something evil.”

The Prophet (PBUH) has also been quoted to have said, “God promised to respond
favorably to all requests as long as it does not involve hurting kin or a wish for an
evil deed or made hurriedly.” The companions asked the Prophet (PBUH) what he
meant by the word “hurriedly.” He said, “Hurriedly means that a person asks for an
immediate response from God”

A fasting person is in a favourable position for making requests from God. Prophet
Muhammad (PBUH) has been quoted to have said, “God responds favourably to
the request of a fasting person at the time of breaking fast.”

The Prophet (PBUH) has also been quoted to have said, “God never turns down
supplications made by three kinds of people: a just leader, a fasting person until
he/she breaks their fast, and a person who suffered injustice. God raises these

supplications above the clouds and opens the doors of heaven for them. God then
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says, ‘I will certainly respond favourably to these calls, though, this may not occur

immediately.””

It was narrated from Abu Hurairah that the Messenger of Allah (2%) said:
There are three whose supplications are not turned back: A just ruler, and a fasting
person until he breaks his fast. And, the supplication of one who has been wronged
is raised by Allah up to the clouds on the Day of Resurrection, and the gates of
heaven are opened for it, and Allah says, ‘By My Might I will help you (against the
wrongdoer) even if it is after a while.””
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The True Performance of the Fast
The fast is not merely abstaining from food and drink. It is a comprehensive
discipline of body and soul. To truly fast, we must:
. Restrain our eyes from looking at unlawful things.
. Guard our tongues from lies, backbiting, and vain speech, and busy them

with Allah's remembrance.

. Close our ears to falsehood and indecency.
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. Restrain all our limbs from sin. The Prophet (peace be upon him)
warned: "Many a fasting person gains nothing from their fast except hunger and

thirst."”
. Exercise moderation when breaking our fast, avoiding over-indulgence.

The purpose is to subdue our desires, not to transfer them from day to night.
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Beyond Ramadan
First Khutba
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Dear Brothers and Sisters

Allah i s 4ilsw blessed us with the month of Ramadan: a month of mercy,
forgiveness, spiritual renewal, and emancipation from the Fire. During Ramadan,
the masajid are filled, the Qur’an is recited, hearts soften, tears flow, and hands are
raised in du‘a.

Now Ramadan has passed, and the question every believer must ask is:
What remains after Ramadan?

Did Ramadan truly change us?

Did our fasting reform our character?

Did our prayers bring us closer to Allah?

Did we leave Ramadan better than we entered it?
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Dear brothers and sisters,

Ramadan was never meant to be a temporary spiritual experience. It was a training
camp for taqwa, discipline, gratitude, and transformation.

Allah says regarding fasting:
183 5 _jaall (&85 a<1a 2818 (e () o G S 2l 2ile i) il G 16 1)

“0O you who believe, fasting has been prescribed upon you as it was prescribed
upon those before you so that you may attain taqwa.” (2: 183)

The purpose was to become people of taqwa. The scholars said, “One of the signs
that Ramadan was accepted is that its effects remain visible after Ramadan ends.”

The Prophet alu s 43le 4l Lasaid:
"8 5 s 0 G e sl

“The most beloved deeds to Allah are those that are continuous, even if they are
small.”

Dear Muslims,

One of the greatest lessons after Ramadan is preserving the spiritual habits we
built.

In Ramadan:
« we stood up in Taraweeh,
« we read the Qur’an daily,
« we increased in the remembrance of Allah,
« we guarded our prayers,
« and we tasted the sweetness of worship.
Do not abandon these acts after Ramadan.

Continue your relationship with the Qur’an, even if only a few verses each day.
Protect your salah with khushu‘ and punctuality.

Continue making dhikr throughout your day.

Wake up occasionally for Tahajjud, even if you only pray two rak‘ahs.
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Allah says:
45 & pSial) (R LEAN o 0 g 55D ()
“Indeed, prayer restrains from immorality and wrongdoing.” (29:45)

If our prayers transformed us in Ramadan, they should continue transforming us
throughout the year.

Dear Brothers and Sisters
Ramadan also taught us self-restraint.

We restrained our tongues from lying and backbiting.
We restrained our eyes from unlawful looks.
We restrained our anger and desires.

This discipline should not disappear after Eid.
True taqwa is not seasonal. Allah is the Lord of every month and every day.
The Prophet alu s 4de & s said:
8 08 G el aball e il D) Gl 8 G i Gadal

“The strong believer is better and more beloved to Allah than the weak believer,
though there is goodness in both.”

Strength in iman is consistency.
Strength in iman is resisting temptation after Ramadan just as we resisted it during
Ramadan.

Dear believers,
Ramadan also revived within us the spirit of generosity.

We gave zakah and sadaqah.
We fed fasting people.
We remembered the poor and needy.

Do not let generosity end with Ramadan.
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Continue giving.
Continue serving.
Continue helping others.

The Prophet alu s 4dle 4l La was the most generous of people, and he was even
more generous in Ramadan. But his generosity did not end when Ramadan ended.

A believer lives for the benefit of others.

And among the greatest lessons Ramadan teaches is contentment and reliance upon
Allah.

During Ramadan, many people felt peace, not because they possessed more wealth
or comfort, but because they were closer to Allah.

True richness is not the richness of possessions.
True richness is the richness of the heart.

A man once asked the Prophet alu s 4)le &) L to pray that Allah make him rich.
The Prophet made du‘a for him and described him as someone content with what
Allah had given him.

Contentment is freedom:
« freedom from envy,
« freedom from greed,
« freedom from endless comparison with others.
Allah says:
3l (da e e O Ga)
“Whoever places his trust in Allah, then Allah is sufficient for him.” (65:3)
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Dear brothers and sisters,
One of the greatest qualities Ramadan teaches us is gratitude.

Gratitude is not merely saying “Alhamdulillah” with the tongue.
Gratitude is a way of life.

The scholars explained that gratitude has three dimensions:

First: gratitude of the heart:
to recognize every blessing as coming from Allah.

Second: gratitude of the tongue:
to praise Allah, remember Him, and speak goodness.

Third: gratitude through actions:
to use Allah’s blessings in ways that please Him.

True gratitude changes behavior.
And gratitude has immense benefits in this life before the Hereafter.

Grateful people are happier.

They are more optimistic.

They cope with hardship better.

They appreciate blessings instead of constantly focusing on what they lack.

The more a servant thanks Allah, the more Allah increases him.
7 el (K5 085 )
“If you are grateful, I will surely increase you.” (14:7)
Dear Muslims,
Do not disconnect from Allah after Ramadan.
Ramadan may have ended, but the doors of Allah’s mercy never close.

Continue making du‘a.

Continue turning to Him in every affair.

Seek His guidance before every important decision.
Thank Him in times of ease.

Call upon Him in times of hardship.
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Allah says:
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“And when My servants ask you concerning Me, indeed I am near. I answer the
call of the supplicant when he calls upon Me.” (2: 186)

Dear Brothers and Sisters

Ramadan was not the finish line.
It was the beginning of a journey.

Carry its light forward.
Carry forward:

« the discipline,
« the devotion,
« the Qur’an,
« the generosity,
« the tagwa,
« and the connection with Allah.
Do not allow Shawwal to become a month of spiritual decline.

And among the beautiful sunnahs after Ramadan is fasting six days of Shawwal.
The Prophet alu s 4dde &) La said that whoever fasts Ramadan and follows it with
six days of Shawwal will have the reward of fasting an entire year.

But more importantly, let your heart remain alive after Ramadan.

May Allah accept our fasting, prayers, charity, and du‘a.

May Allah make us steadfast after Ramadan.

May Allah allow us to witness many Ramadans in obedience and good health.
May Allah make us among the people of Ar-Rayyan.
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Repentance: The Path to Allah's Mercy
First Khutbah
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Dear brothers and sisters,

One of the greatest gifts that Allah has given this Ummabh is the door of repentance.
No matter how many mistakes a person commits, as long as the soul has not
reached the throat and the sun has not risen from the west, the door of tawbah
remains open.

Repentance purifies the soul, renews faith, and restores sincerity. It is not merely
recommended; it is an obligation upon every believer.

Allah says:
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“Believers, turn to God in sincere repentance. It may be that your Lord will
absolve you of your sinful deeds and admit you into gardens underneath which
rivers flow, on the day when God will not abase the Prophet and those who believe
with him. Their light will proceed before them and on their right hands; they will
say, ‘Our Lord, perfect our light for us, and forgive us. You have the power to do
everything.”” (66:8)

In this verse, Allah commands the believers to make tawbah nasuh, sincere
repentance. He then mentions its reward: forgiveness of sins and admission into
Paradise. This shows that repentance opens onto a path to Allah's pleasure and
eternal success.

Allah also says:

- 9 o 0_9*7’” - 2 290 fao’E = - ¥ 1 5 .
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“And turn to Allah in repentance, all of you, O believers, so that you may

succeed.” (24:31)

Notice that Allah addresses all believers. Repentance belongs to the committed and
the fallen alike. Every believer needs tawbah, because every believer falls short in
fulfilling Allah's rights.

The Prophet plw s 4le &l La whose past and future sins were forgiven, said:

“O people, repent to Allah and seek His forgiveness, for I repent to Him one
hundred times a day.”
(Muslim)

If the Messenger of Allah alw s 4de &) JLa repented so frequently, then we are even
more in need of repentance.

Allah loves those who repent. He says:
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“Indeed, Allah loves those who constantly repent and loves those who purify
themselves.” (2:222)

What an honor it is that Allah does not merely accept the repentant servant, He
makes him beloved.

Among the greatest signs of Allah's mercy is that He forgives sins and, beyond
that, transforms them into good deeds. Allah says:
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“Except for those who repent, believe, and do righteous deeds. For them Allah will

replace their evil deeds with good deeds. And Allah is Ever-Forgiving, Most
Merciful.” (25:70)

This verse fills the believer with hope. A sinful past does not prevent a person from
attaining closeness to Allah. Through sincere repentance and righteous action, the
past can become a source of reward.

The angels themselves pray for those who repent. Allah says concerning the angels
who carry His Throne:
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“Our Lord, You encompass all things in mercy and knowledge, so forgive those
who repent and follow Your way, and protect them from the punishment of the
Hellfire.” (40:7)

Imagine the honor of having the noble angels asking Allah to forgive you.

Allah describes Himself as:
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“The Forgiver of sin, the Accepter of repentance, severe in punishment, Owner of
abundance. There is no deity except Him; to Him is the final return.” (40:3)

And He says:

s alais LA of 98535 0alis € 35D Jad sl 53
(25) &olads

“He 1s the One who accepts repentance from His servants and pardons sins.”
(42:25)

No matter how great our sins may seem, Allah's mercy is greater.

One of the most beautiful examples of repentance in the Qur'an is the supplication
of Prophet Yunus >l 4ile while he was in the belly of the whale:

“There 1s no god except You. Glory be to You. Indeed, I have been among the
wrongdoers.”

The Prophet sl s 4dle &) La said that no Muslim invokes Allah with this
supplication concerning any matter except that Allah answers him.

This supplication contains three essential elements:
1. Tawhid: “There is no god except You.”
2. Glorification of Allah: “Glory be to You.”
3. Admission of one's fault: “Indeed, I have been among the wrongdoers.”
These are among the greatest foundations of sincere repentance.
il sl g Al o g il oSy Y pliall il 13 8
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Dear brothers and sisters,
The Prophet alu s 4le &) La said:

“Every son of Adam sins, and the best of those who sin are those who repent.”
Islam expects human beings to fall short and teaches us how to return to Allah after
we fall.

What is sincere repentance?
The scholars mention several conditions:
1. Regret

A person must genuinely feel sorrow for disobeying Allah. The Prophet 4de 4 JLa
ol 5 said:

“Regret 1s repentance.”

2. Immediate abandonment of the sin

One cannot claim repentance while continuing to engage in the wrongdoing.
3. Firm determination not to return

The believer resolves sincerely never to return to the sin, even if weakness later
overtakes him.

4. Restoring the rights of others

If the sin involved another person's wealth, honor, or rights, those rights must be
returned or forgiveness sought.

Imam Al-Ghazali 4 4~ ) beautifully summarized repentance as consisting of three
elements:

« Knowledge: recognizing the seriousness and consequences of sin.
« A state of the heart: feeling genuine remorse.

« Action: abandoning the sin and resolving never to return to it.
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Brothers and sisters,

We do not know when our final moment will come. Therefore, we should not delay
repentance. Shaytan encourages us to postpone tawbah until tomorrow but
tomorrow is never guaranteed.

Let us return to Allah while the door remains open, while our records are still being
written, and while we still have the opportunity to correct our course.

May Allah make us among those who repent sincerely, whose sins are forgiven,
whose hearts are purified, and who enter Paradise by His mercy.
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Women in the Quran
First Khutba
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The topic of women in the Quran is a large topic. However, I would like to focus
only on three points:

1. The Origin of the human Race
2. Equal worth of the sexes

3. Same reward and punishment for the two sexes

A Single Origin for the Human Race

In the Islamic tradition, humanity started with two parents. Several verses in the
Quran stress this fact and the Arabic word to describe these two parents is Zaw;j.
The word Zawj in Arabic means two partners who were created from the same
source, who both have equal worth and enjoy the same general rights, and who
both have the same responsibilities toward their creator.
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“People, be conscious of your Lord, Who created you from a single being and
created, of like nature, its mate and spread from these two, many men and women.
Be conscious of God, in whose name you demand your mutual rights. Beware of
severing the ties of the wombs; certainly, God is ever watching over you.” (4: 1)

This address is directed to the whole of humanity to remind them of the concept of
the Oneness of their Creator and the common root of their race. People need to
reflect on these simple, yet weighty statements. How did humankind come to this
world? Who brought them? Through God’s will, we were created and have been
given unique characteristics and talents to cope with the many facets of life. The
power that creates knows everything about that which has been created and this
power has the right to organize lives and to determine the norms and principles
which should govern societies.

Human life started with a single decision from Allah and then humanity sprung
from that common root. This makes the whole of humanity one family, connecting
all people to one another. Therefore, all societies, ideological or otherwise, that
discriminate between people on the basis of skin colour, gender, or class have no
real justification.

The verse above also underscores the importance of the family as the building
block of society. Humanity started with a single soul that was complemented with
its mate. The idea of starting humanity with a single family stresses the important
role that the family plays in enhancing the ties between members of society. These
ties; however, cannot be formed if the family unit itself is unhealthy or broken and
Islam’s social system paid great attention to developing and strengthening the
means which support and protect the family structure. A solid family unit cannot be
established while one of the partners is being ill-treated, abused or wronged in any
way. To this end, Islam paid great attention to establishing women’s rights as
human beings at a time when this was a novel and revolutionary idea.

The verse above urges people to remain conscious of their Lord and to conduct
their dealings and create their connections, fulfilling each other’s rights, with His
pleasure in the forefront of their minds. There are two expressions we’d like to
focus on, the first being God consciousness (7agwa) which is understood and
repeated throughout the Quran. The second expression is, “Conscious of the
wombs” an equally important awareness, yet far more difficult to explain. It
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enlivens the feelings of the human being. The expression impresses upon the
believer to be sensitive to the needs and rights of family relationships. It urges
believers to avoid hurting or committing injustice against those with whom we
share a familial tie. Those who are ‘God conscious’ will also be ‘conscious of the
wombs’ as they will remember that God is ever watchful over all of us. There is
nothing we can hide from Him as He is fully aware of our deeds and even our
innermost thoughts.

There many verses which echo the fundamental principle that the whole human
creation started with from a single soul.
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“It is He who created you from a single soul, and from it made its mate, in order
that he might dwell with her (in love). When he covered her, she bears a light
burden and carries it about. When she grows heavy, they both pray God their Lord,
(saying), ‘If You give us a goodly child, we vow we shall (ever) be grateful. ”” (7:
189)

Females and males are created from the same soul; however, their functions are
different. This difference is intentional and serves as a strength for both
individuals, so that spouses can find comfort and tranquility in the company of
each other.
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“He created you from a single being, then from that (being) He made its mate; and
He brought down for you cattle - eight kinds in pairs. He creates you in the wombs
of your mothers, creation after creation, in a threefold of darkness. That is God,
your Lord. His is Sovereignty. There is no God save Him. How then you are turned
away?” (39: 6)

Humans have been created with certain basic characteristics which are common to
every person who has lived on earth since the beginning of the human race. These
characteristics distinguish us from all other creatures. Humans are created of a soul
and a body. Islam provides a plan by which the needs, aspirations, and fulfillment
of both the soul and the body are guaranteed.
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This verse also refers to the stages of the development of the fetus in the womb.
The verse mentions three levels of darkness, which modern medicine has helped us
decode. The first level of darkness is formed by the placenta which surrounds the
fetus. The placenta is surrounded by the uterus which represents the second level of
darkness and finally the uterus is enclosed in the mother’s abdomen which
represents the third level of darkness. Conception and development in the womb is
at once a normal occurrence, as it happens every day, and a miraculous occurrence,
as the stages of development are truly a marvel. This verse is a reminder that we
must be conscious of God in all situations; the mundane and the awe-inspiring.
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“People, We created you from a single (pair) of a male and a female, and made you
into nations and tribes, that you may know each other. Verily the most honored of
you in the sight of God is (he who is) most conscious of God. Indeed, God is
Omniscient, Totally-Aware.” (49: 13)

This verse addresses all humankind. The Creator is telling all people that we were
created from a single source. The whole human race came from one pair: a male
and a female. They were then spread into different nations so that they would learn
about one another and work together. People should not, and are not in the eyes of
God, valued according to their race, language, color, or nationality. All people have
equal worth in the sight of God. The only standard by which their individual worth
1s measured is in their level of God consciousness.

Equal Worth of the Sexes
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“The Believers, men and women, are protectors of one another. They enjoin what
is right and forbid what is evil; they establish regular prayers and pay the
prescribed alms; and they obey God and His Messenger. God will have mercy on
them. God is Eminent, Wise. ” (9: 71)

The verse describes the believers as “protectors” of one another. Offering
protection requires a noble character which is built on courage and sacrifice and
such attributes are part of the character of a believer. The believers are engaged in
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enjoining what is good and forbidding what is evil. Such actions require a united
front which is formed by the believers, men and women, standing side by side.
They establish prayers and pay the prescribed charity due and obey God. They
follow the commands of God and His Messenger (PBUH) and they are happy with
whatever God and His Messenger (PBUH) decree for them. They will gain the
mercy of God in this life as mercy is not meant to be enjoyed in the Hereafter only.
If an honest life has been lived for God’s sake, mercy will be granted to the
believers in this life as well. So what defines a believer? The believers possess
four attributes: they enjoin what is right, they forbid what is evil, they establish
prayers, and they pay the prescribed charity due. The subsequent verse promises
equal reward for males and females,
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“God promised the believers, men and women, gardens under which rivers flow to
dwell therein, and beautiful mansions in gardens of everlasting bliss. But the
greatest bliss is the good pleasure of God. That is the supreme felicity. ”” (9: 72)

Another verse that states the equality of the sexes in rights and responsibilities in
unequivocal terms,
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“For Muslim men and Muslim women, believing men and believing women,
devout men and devout women, truthful men and truthful women, perseverant men
and perseverant women, humble men and humble women, charitable men and
charitable women, fasting men and fasting women, men and women who guard
their chastity, and men and women who engage much in God's praise, for them has
God prepared forgiveness and great reward.” (33: 35)

Same Reward and Punishment
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And their Lord has heard them, and answered them, “Never will I let the work of
any of you be lost, be he a male or a female, each like the other in reward.” (3:
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195) God responded favorably to the supplication of the believers. The verse
clearly indicates that God does not differentiate between males and females in the
reward. Both sexes will be rewarded according to the same standard.

The same principle is articulated in the following verse,
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“And whoever does good deeds, whether male or female and he (or she) is a
believer, they shall enter the garden, and not the least injustice will be done to
them.” (4: 124)

The same principle is reiterated in the following verse,
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“We will give, whoever does right whether a man or a woman and is a believer, a
life that is good and pure and We will bestow on such their reward according to the
best of their deeds.” (16: 97)

Both males and females are equal in the sight of God. Both are required to do good
deeds, and both will be rewarded equally. Good deeds are grounded in the belief in
God. A strong faith in God instills in the believer the desire to perform good deeds.
Good deeds are then transformed from sporadic occurrences to everyday events in

the life of the believer.

God promised those who believe in Him and carry out good deeds, a good life in
this world, and a great reward in the Hereafter. The goodness of the worldly life
that they are promised is not measured in terms of material gains only; there is
more to a good life than money. A Good life is achieved when the elements of
security, health, contentment are combined with God’s blessings. A good life is a
life where the individual is continuously connected to God. Good life is a life when
the individual lives in harmony with family. A good life is the best reward a
believer can hope for. The same principle has been reiterated in verses (40: 40),
(48:5), (57: 12), and (57: 18). Equal punishments for males and females who
transgress the law are prescribed, (5: 38) and (24: 2).
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A’isha bint Abi Bakr (RA)

First Khutba
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Dear Brothers and sisters

Our khutba today is about Lady ‘Aiysha bint Abi Bakr, the wife of the Prophet. She
was faced with many a turmoil in her life. One of them is the event of the slander.

The following verses describe a real event that involved the slander of the
Prophet’s (PBUH) wife A’isha (RA),
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“Those who brought forward the lie are a gang among you. Do not think it to be an
evil thing for you; on the contrary it is good for you. To every man among them
(will come the punishment) of the sin that he earned, and to him who took on
himself the lead among them, will be a grievous punishment. Why did not the
believers - men and women - when you heard of the affair, think good of their own
people, and say, ‘It is an evident falsehood?’” Why did they not produce four
witnesses? Since they did not produce any witnesses, they verily are liars in the
sight of God. Had it not been for the grace of God and His mercy on you in the
world and the Hereafter a grievous torment would have certainly touched you on
account of the discourse which you entered into. When you welcomed it with your
tongues and uttered with your mouths that whereof you had no knowledge, you
thought it was a trifle but it is very great in the sight of God. And why you did not,
when you heard it, say, ‘It is not right of us to speak of this. Glory to God, this is a
most serious slander?’ God admonishes you, that you may never repeat such
(conduct), if you are (true) believers. And God makes the verses plain to you; for
God is Omniscient, Wise.” (24:11-20)

The incident of the slander of A’isha (RA) was a very painful experience for the
Prophet (PBUH), his wife, and the whole community. Doubts destroyed the
serenity of the hearts of the Prophet (PBUH), his close friend and father-in-law,
and the companion of the Prophet (PBUH) Safwan bin Al Mu’atal (RA) for a
whole month. Let us listen to the description of the incident as it was narrated by
A’isha (RA).

“Each time the Prophet (PBUH) wanted to go on a trip he used to choose one of his
wives to accompany him. The process he followed was to draw a toss between his
wives whoever won the toss would accompany him. On one of these trips, after
Hijab had been mandated, it was my turn to accompany the Prophet (PBUH). My
camel had a tent for me to sit in. While I was visiting the toilet, the Prophet
(PBUH) commanded his army to prepare for the return trip to Medina. On my way
back to the place where I left my camel, I found out that I had lost my necklace, so
I went back to fetch it. In the meantime, the driver of my camel came and drove the
camel never realizing that [ was not inside my tent on top of the camel. When I
came back to the camp, I found that the army had left. I decided to stay where I
was thinking that soon they would realize that I was not in my tent on top of the
camel and they would come back for me. I was tired so I was overcome by sleep.
While I was sleeping Safwan (RA) happened to be passing by and saw me. Safwan
(RA) knew who I was. So, he took me on his camel until we caught up with the
army. When I reached Medina, I became sick and continued to be sick for about a
month. In the meantime, Abdullah ibn Ubayy ibn Salul made up the story
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slandering me and he circulated the slander among people. People were talking
about the slander and all the time | was unaware of what was going on. I was a bit
suspicious of the Prophet’s (PBUH) behavior. The Prophet (PBUH) was always
warm towards me, but during this month I sensed a change in his attitude, but he
never mentioned anything. One day, after my recovery I was going to the toilet
outside the house with Umm Mistah (RA). While we were walking, I heard Umm
Mistah (RA) cursing her son Mistah. [ was deeply concerned that a man who
participated in the battle of Badr would be cursed by his mother. I asked her why
she was doing this. She said, ‘Did you not know about the rumor being circulated?’
I said, ‘No, what rumor.” She told me about the rumor accusing me of a
relationship with Safwan (RA). This was extremely painful, I became ill again and
I went home crying. I spent the whole night crying. The Prophet (PBUH) asked Ali
ibn Taleb (RA) and Usama ibn Zaid (RA) for advice. Usama (RA) defended me
and attested to my innocence. Ali (RA) on the other hand said to the Prophet
(PBUH) that he can always marry another one if he wanted, but he also asked him
to ask my servant about my behavior. My servant attested to my innocence.

The Prophet (PBUH) came to enquire about my health, so I asked him to let me go
visit my mother, I wanted to ask my mother about the rumor. She confirmed what I
heard from Umm Mistah (RA). The next day my parents were with me and the
Prophet (PBUH) came to see me. He sat on the bed and told me about what was
going on, he said, ‘If you are innocent, God will announce your innocence, but if
you were guilty then you should repent. God forgives all sins.’ I did not know how
to respond. I asked my mother to respond but she did not say anything. I said, ‘By
God, I know that you heard the rumor and believed it. If I say I am innocent, you
will not believe me but if I confess my guilt, while God knows my innocence, you
will believe me. I can only say what the father of Joseph said, “Beautiful patience
1s most befitting, I seek God’s help regarding what you say.” (12: 18)’. I was
certain of my innocence, but I could not fathom the idea that God would send a
revelation to declare my innocence. My best hope was that the Prophet (PBUH)
would see in his dream that I am innocent. Suddenly, I realized that the Prophet
(PBUH) was in the state of receiving a revelation. When he came around, he was
smiling and he said, ‘A’isha, praise your Lord. He declared you innocent.” The
Prophet (PBUH) then recited the ten verses in Surat AI-Nur which talked about the
slander.

Mistah who spread the rumor about A’isha (RA) was Abu Bakr’s (RA) cousin. Abu
Bakr (RA) used to help Mistah (RA) financially as a form of charity. Abu Bakr
(RA) decided that he will stop helping Mistah (RA) as he used to before the
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incident. But then a verse was revealed which made Abu Bakr (RA) change his
mind.
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“And let not those who possess dignity and abundance among you swear not to
give to the near of kin and to the needy, and to those who have fled in God's way.
Let them forgive and show indulgence. Do you not yearn that God forgive you?
God is All-Forgiving, Giver of Mercy.” (24:22)

For a whole month the Prophet (PBUH) and A’isha, Abu Bakr (RA) and his wife,
Safwan (RA), and indeed the whole Muslim community suffered through this
horrible experience. The young, pure, and innocent A’isha (RA) was slandered, and
her reputation had been tarnished. Not only did she feel the pain of being falsely
accused, but she was horrified at the thought that the Prophet (PBUH) had doubts
about her innocence. Her parents suffered with her. Safwan (RA), a companion of
the Prophet (PBUH) was deeply pained by the accusations launched against him.
The whole episode continued for a month before the decisive verses declaring
A’isha’s (RA) innocence were revealed. The slander was not only meant to harm
A’isha (RA); it was also meant to hurt the Prophet (PBUH). The rumors were
meant to undermine the Prophet (PBUH), his message, and his leadership. It was
planned and executed by a group of people,

“Those who brought forward the lie are a gang among you. Do not think it to be an
evil thing to you; on the contrary it is good for you.”

It was a gang of people led by Abdullah ibn Ubayy ibn Salul the leader of a group
of hypocrites. The gang included a few Muslims who were deceived by the
hypocrites, e.g. Hamna bint Jahsh, Hassan ibn Thabet, and Mistah ibn Uthatha.
This verse indicates the enormity of the conspiracy and reassures the believers that
this incident, although stressful and divisive for a time, also contained some
positive elements. The good that could be drawn from this scenario is that it
exposed those who were scheming against Islam and bent on hurting the Prophet
(PBUH) and his wives. It was also good because it alerted the believers to the dire
consequences of slander. Slandering people has a grievous impact not only on the
falsely accused but also on the whole community. This incident provided the
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opportunity to address the standards for the proper Islamic behavior during times
of trials. The pains that the Prophet (PBUH), A’isha (RA), and indeed the whole
Muslim community suffered were the price that had to be paid to pass safely
through this trial. Those who fabricated and propagated the lie will face their
punishment, each according to his/her share in the crime. Abdullah ibn Ubayy ibn
Salul who twisted the facts, fabricated the lie, and worked hard to propagate it will
have the greatest share of the punishment.

“Why did not the believers - men and women - when you heard of the affair, think
good of their own people, and say, ‘It is an evident falsehood?’”” This verse
describes the proper Islamic behavior when faced with such trials. The believers
should have consulted their hearts and listened to their gut feelings, then they
would have naturally reached the conclusion that it was a lie. They should have
known that A’isha (RA), would not have committed such an indecency. There are
stories that indicate that this was exactly the reaction of some Muslims e.g. Abu
Ayoub Al-Ansari (RA).

This verse and the following one describe the proper process to handle rumors that
slander people. The process consists of two steps. The first step requires the
believer to reflect on the accusation and to give the accused the benefit of the
doubt. The second step is to assume the innocence of the accused until proven
guilty on the basis of hard and concrete evidence. A rigorous methodology in
investigating the evidence should be followed,

“Why did they not produce four witnesses? Since they did not produce any
witnesses, they verily are liars in the sight of God.”

A heinous accusation such as this should be proven beyond a shred of a doubt
before a verdict can be reached; four eyewitnesses should come forward to
substantiate the accusation. If the person who has launched the accusation is unable
to produce four eyewitness accounts to substantiate his/her claim, then he/she is
considered a liar. The believers did not follow this process when the accusation
was launched against A’isha (RA). The verses warn the believers not to commit
such a mistake again,

“Had it not been for the grace of God and His mercy on you in the world and the
Hereafter a grievous torment would have certainly touched you on account of the
discourse which you entered into.”

The verses go on to describe the details of the believers’ disgraceful reaction to the
accusations,
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“When you welcomed it with your tongues and uttered with your mouths that

whereof you had no knowledge, you thought it was a trifle but it is very great in
the sight of God.”

The verse describes how rumors can take on a life of their own when people repeat
what they hear without verifying the facts. People repeat false accusations not
realizing the damage that they are causing. Their reaction should have been to shun
those who were spreading the rumors, “And why you did not, when you heard it,
say, ‘It is not right of us to speak of this. Glory to God, this is a most serious
slander?’” The verses end with an admonition and a warning, “God admonishes
you, that you may never repeat such (conduct), if you are (true) believers. And God
makes the verses plain to you; for God is Omniscient, Wise.”
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Second Khutbah
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Significance

1. One of the most important lessons to be learnt from this story is the need to
verify the facts before leveling an accusation against someone. We should
not go after rumors which aim at destroying the reputation of people without
concrete evidence.

2. This story shows how strong and independent A’isha (RA) was. She refused
to cower to the rumor mill. She had a strong head on her shoulders, a strong
sense of self and a strong connection with her Lord. Her deep trust in God
carried her through this trial. From her account, one can sense that she was
certain that God will prove her innocence.

3. The story also shows the human nature of the Prophet (PBUH) and how he
suffered and endured. His trust in God gave him the strength to act in a
rational and fair way. He sought the advice of his companions but acted
wisely and in a way that was in the best interest of the Muslim community.
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The Queen of Sheba

First Khutba
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Today’s khutba is about the Queen of Shiba.

We find the story of the Queen of Sheba in surat AlI-Naml (27: 22-44). The verses
within this surah narrate the encounter between the Queen of Sheba and Solomon
(PBUH) the Prophet-king. The background theme for this account is the
knowledge and the supernatural powers that God granted Solomon (PBUH). The
name Al-Naml is translated as “The Ants” and is taken from verse 18, in which
Solomon (PBUH) heard an ant who sensed the approaching army of Solomon
(PBUH) and was warning its community to move away from the path of the
advancing troops. We do not know how the ant recognized that this was Solomon’s
(PBUH) army, but we do know that God gifted Solomon (PBUH) the supernatural
power of understanding the language of birds and insects.

The story begins with a verse in which Solomon (PBUH) expresses his annoyance
that he could not find the hoopoe, a colorful bird known for its distinctive crown of
feathers, standing with the rest of the birds who had formed a battalion in his army.
The awareness of this bird’s absence illustrates one of Solomon’s (PBUH) traits;
his keen observation skills and his firm expectations of his soldiers. The hoopoe
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was missing and he had left without permission; such careless behavior should be
punished. Solomon (PBUH), however, was a prophet, not a tyrant and so he
deferred his final judgment until he had heard from the hoopoe itself,
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“I will certainly punish him with a severe penalty, or I will execute him, unless he
brings me a valid excuse.” (27:21)

When the hoopoe returned, he brought with him some surprising news,
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“But the hoopoe tarried not far. He (came up and) said, ‘I have learnt something
that you do not know, and I have come to you from Sheba with certain information.
I found a woman ruling over them, and she has been given (abundance) of all
things, and hers is a mighty throne. I found her and her people worshipping the sun
besides God. Satan has made their deeds seem pleasing to them, and has kept them
away from the straight path, so they became misguided. So that they do not
worship God, who brings forth the hidden in the heavens and the earth, and who
knows what you hide and what you declare. God, there is no deity save Him, the
Lord of the great throne.” (27: 22 — 26)
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It is important to note that the hoopoe begins his speech to the king with a bold
statement, “I have learnt something that you do not know.” This must certainly
have been intended to capture the king’s attention. The hoopoe then continues to
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tell the details of its discovery of a woman who reigns over a people in South
Yemen in a kingdom with the name of Sheba. She was given an abundance of
everything, and she had a great throne. But they worship the sun. The hoopoe
deduced that the devil must have lured them away from the straight path. We find
ourselves in front of an astonishing bird. The verses not only depict an intelligent
bird that understands and expresses itself in an eloquent way but also a bird who
believes in God and who has the ability to distinguish between what is right and
what is wrong.

Although what Solomon heard was upsetting, he (PBUH) did not hasten to make a
decision regarding the news he had been given. In order to move forward,
Solomon (PBUH) needed to determine if what he had heard was true, (Solomon)
said,
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“Soon we shall see whether you are telling the truth or you are lying. Go with this
letter of mine and throw it down to them; then turn away and see what (answer)
they return.” (27: 27 — 28)

The contents of the letter were not disclosed at this point. The following verse
depicts another scene, the scene of the Queen’s court. The Queen was asking her
counselors,
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“Chiefs, a noble letter has been delivered to me. It is from Solomon, and it is (as
follows), ‘In the name of God, the Lord of Mercy, the Giver of Mercy; do not be
haughty with me but come to me in submission (to God).”” (27: 29 — 31)

As the Queen of Sheba tells her court she has received a letter, it is important to
note that at this time, she did not know how or by whom, the letter was delivered.
Yet devoid of these important details, the Queen of Sheba still describes the letter
as, “a noble letter.” There must have been something about this simple letter that

73



made her make this statement. One can assume that Solomon (PBUH) must have
been well known to her and her people, because she mentioned him by name. The
letter itself was a simple letter. It had only one request,

“Do not be haughty with me but come to me in submission (to God).” (27: 31) The
letter was a request for them to submit to God.

Having shared the contents of the letter with them, she seeks their advice,
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“She said, ‘Chiefs, advise me in my affair; [ would not make a decision except in
your presence.’" (27: 32)

This showed a leadership that believes in consultation. Her counselors responded,
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“We are people of might and great power, but the decision is yours, so consider
what you will command.” (27: 33)
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Her response reflects her aversion to violence,
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“Indeed kings, when they enter a country, they ruin it and subjugate its dignified
people. And thus, do they behave. But [ am going to send them a present, and
(wait) to see with what (answer) will messengers return." (27: 34 - 35)

Clearly the Queen of Sheba knows the devastation that is brought on by war and
her preference is to avoid this. Furthermore, she extends an olive branch by
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sending Solomon (PBUH) a gift. Sheba’s gift is also intended to be a test to find
out what kind of a man Solomon (PBUH) is; is he after money, or is he a man of
principle? Clearly Sheba is an astute leader, and her initial dealings with Solomon
(PBUH) show a wisdom in dealing with sensitive matters of the state.

The narrative moves to describe the scene of Solomon (PBUH) receiving the
queen’s gift,
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“(the king) said, ‘What! Are you offering me wealth? What God has given me is
better than that which He has given you. It is you (and not I) who rejoice in your
gift.”” (27: 36)

Solomon (PBUH) expressed his dismay over the gift loud and clear. His focus is
singular: to guide them to the worship of God alone. He then issues a dire threat,
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“Return to them. We shall verily come upon them with hosts that they cannot
resist, and we shall drive them out from their land in disgrace, and they will be
abased.” (27: 37)

The verses do not detail what happened next, but we understand from the text that
Solomon (PBUH) knew that the queen and her entourage had accepted his
invitation and were on their way to meet him. He may have also anticipated this
from the way she handled the situation and guessed at her intention to avoid war.
Then Solomon (PBUH) makes a curious request, to the members of his court,
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“He said (to his own men), ‘Chiefs, which of you can bring me her throne before
they come to me in submission?’ A powerful one from among the jinn said, ‘I will
bring it to you before you rise from your place; indeed, I am strong and
trustworthy.” The one who had knowledge of the Book said, ‘I will bring it to you
within the twinkling of an eye.” (27: 38 — 40)

Why did Solomon (PBUH) want to bring Queen Sheba’s throne before she
arrived? Most probably that was his way of impressing her with his power and
resources. One of the jinn offered to bring the throne to him before he had finished
his meeting, but the one who had knowledge of the Book said that he could bring it
in a twinkling of an eye. The verses do not explain who it was that had the
knowledge, nor did they specify which Book had this knowledge. But we
understand that he was a believer and that he was given extraordinary powers as a
gift from God.

When Solomon (PBUH) saw the throne in front of him, he expressed his gratitude
to God, “Then when (Solomon) saw it placed firmly before him, he said, ‘This is
by the Grace of my Lord to test me whether I am grateful or ungrateful - and if any
1s grateful, truly his gratitude is for his own soul; but if any is ungrateful, truly my
Lord is Rich, Generous’" (27: 40) Solomon (PBUH) realized the responsibility of
being blessed by God and responded by expressing his gratitude. It is a great trial
when God bestows His blessings on people. They should recognize the source of
their blessings, and they should be grateful to Him. Gratitude does not increase or
decrease God or His majesty, in any way. When we live in a state of gratitude
towards God, it is for our own benefit.

Solomon (PBUH) wanted to test the queen,
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“He said, ‘Disguise her throne for her that we may see whether she will be guided
or remains one of the misguided.”” (27: 41)

This was also a way to test the wisdom of the queen when faced with such a
surprise. She was asked,
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“Is this like your throne?” She did not know for sure that this was her throne. So,

she was cautious in her answer. She said, “It is as though it were the very one.”
(27:42)

The following verse commented on why she was not a believer,
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“And what she worshipped besides God prevented her, surely she was of one of
people who disbelieve.” (27: 43)

She was following the tradition of her forefathers in worshipping the sun.

Yet, there was another surprise that Solomon (PBUH) had for her,
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“It was said to her, ‘Enter the hall.” And when she saw it she thought it was a pool
and bared her legs. (Solomon) said, ‘It is a hall, paved with smooth glass.” She
said, ‘My Lord, I have wronged myself, and I submit with Solomon to God, the
Lord of the Worlds.”” (27: 44)
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The crystal floor of the hall tricked her into thinking she was entering a shallow
pool. She then realized that Solomon (PBUH) was given supernatural powers, and
she submitted herself to God. She understood that submission is to God alone and
that whatever powers Solomon (PBUH) had been from God.
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Second Khutbah
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Significance of the Story of the Queen of Sheba

l.

The story gives a lesson in humility. Solomon (PBUH) was given vast
knowledge and supernatural powers, yet he did not disdain to learn from one
of his subjects, the hoopoe. He was not aware of the existence and practices
of the Queen and people of Sheba until the hoopoe discovered them and
brought it to his attention.

Birds and insects are nations that communicate with each other.

. Solomon’s (PBUH) awareness that he was blessed with enormous powers

and knowledge did not make him a tyrant but motivated him to be grateful to
God.

The verses depict the Queen of Sheba as a wise, prudent, and judicious
leader. She reacted wisely to the surprise letter from Solomon (PBUH). She
consulted her advisors but she developed an intelligent plan to gauge the
situation before taking a drastic measure.

. The Queen of Sheba accepted the truth when she was presented with a clear

proof.

Although Solomon’s (PBUH) approach was firm and he behaved from a
position of power, he was not disrespectful towards the Queen of Sheba and
provided enough evidence for her to be able to see the truth.
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